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HAMMURABI'S WRONGED MAN

MARTHA T. RoTH

ORIENTAL INSTITUTE

The epilogue of the Laws of Hammurabi includes a passage featuring awilum hablum, “the man
wronged.” The passage has been central to the discourse on the nature and function of the Laws of
Hammurabi and by extension of the several Mesopotamian law collections and of the mechanics of
Old Babylonian judicial procedure. I place the passage within the context of the prologue and epi-
logue of the composition and relate it to the law provisions and to contemporary Old Babylonian
judicial procedure and royal ideology. I conclude that the language of the epilogue is not urging the
wronged man to bring his law suit before King Hammurabi for legal remedy, but to Hammurabi’s

stela where he can find only solace through prayer and by offering blessings to the king.

THE EPILOGUE OF THE Laws of Hammurabi includes a
passage featuring awilum hablum, “the man wronged”
(xlviii 3). The passage, despite its brevity (occupying
but a few short lines in the five-column epilogue), has
been central to the discourse on the nature and function
of the Laws of Hammurabi and by extension of the sev-
eral Mesopotamian law collections and of the mechan-
ics of Old Babylonian judicial procedure. In this note,
I attempt to alter the terms of the discussion by draw-
ing attention not to either the passage’s legal import/
applicability or its historical/propagandistic intentions
but to it as an example of the literary skill and range of
the composition’s drafter.!

THE PASSAGE IN CONTEXT

The passage is usually delineated as, or placed in the
context of, the fifteen or so lines (x1viii 3—19) which are
introduced by the words awilum hablum. For my pur-
poses, however, the context must be expanded, and I
quote here a larger, 93-line section of the epilogue in
which the Wronged Man passage appears:?

! The substance of this paper was presented at the 211th
annual meeting of the American Oriental Society, held in Toronto,
2 April 2001. Text citations follow the style of The Assyrian Dic-
tionary of the Oriental Institute of the University of Chicago, ed.
A. L. Oppenheim et al. (Gliickstadt: J. J. Augustin, 1956-92;
Winona Lake, Ind.: Eisenbrauns, 1999-), hereafter CAD.

2 See M. Roth, Law Collections from Mesopotamia and Asia
Minor. SBL Writings from the Ancient World, vol. 6 (Atlanta:
Scholars Press, 1995; 2nd revised ed., 2000), 134f.; the trans-
lation here is slightly modified.

38

(xlvii 59-78) dannum en$am ana la habalim ekiitam al-
mattam SutéSurim ina Babilim alim Sa Anum u Enlil résisu
ullii ina Esagil bitim Sa kima Samé u ersetim i§dasu kina
din matim ana dianim purussé matim ana parasim hablim
Sutésurim awatija Siiquratim ina narija asturma ina mahar
salmija Sar miSarim ukin (xlvii 79—xlviii 2) Sarrum $a in
Sarri Saturu anaku awdtua nasqa léiti Saninam ul iSu ina
qibit Samas dajanim rabim $a Samé u ersetim misari ina
matim listepi ina awat Marduk belija usuratua musassikam
aj irSia ina Esagil Sa arammu $umi ina damiqtim ana dar
lizzakir (x1viii 3—19) awilum hablum $a awatam irassii ana
mabhar salmija Sar miSarim lillikma nari Satram liStassima
awdtija Siquratim liSméma nari awatam likallim$u dinsu
limur libbasu linappisma (xlviii 20-38) Hammurabimi bé-
lum $a kima abim walidim ana nisi ibas$i ana awat Marduk
bélisu ustaktitma irnitti Marduk elis u Saplis ikSud libbi
Marduk bélisu utib u Siram tabam ana nisi ana dar isim u
matam ustéSer (xlviii 39-58) annitam ligbima ina mahar
Marduk bélija Zarpanitum béltija ina libbisu gamrim lik-
rubam $édum lamassum ilia eribat Esagil libitti Esagil
igirré imiSam ina mahar Marduk bélija Zarpanitum béltija
lidammiqii

(xlvii 59-78) In order that the mighty not wrong the
weak, to provide just ways for the waif and the widow, I
have inscribed my precious pronouncements upon my stela
and set it up before the statue of me, the king of justice, in
the city of Babylon, the city which the gods Anu and Enlil
have elevated, within the Esagil, the temple whose founda-
tions are fixed as are heaven and earth, in order to render
the judgments of the land, to give the verdicts of the land,
and to provide just ways for the wronged.

(xIvii 79-xlviii 2) I am the king preeminent among
kings. My pronouncements are choice, my ability is unri-
valed. By the command of the god Samag, the great judge of
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RotH: Hammurabi’s Wronged Man 39

heaven and earth, may my justice be proclaimed in the land.
By the order of the god Marduk, my lord, may there be no
one who would remove my engraved image. May my name
always be remembered favorably in the Esagil temple
which I love.

(xlviii 3-19) May the wronged man who has a law case
come before the statue of me, the king of justice, and may
he read aloud my inscribed stela, and thus may he hear my
precious pronouncements, and may my stela produce the
law case for him; may he perceive his case; may he ease his
heart, and (saying thus):

(xlviii 20-38) “Hammurabi, the lord, who is like a true
father to the people, submitted himself to the command
of his lord Marduk and achieved victory for Marduk
everywhere. He gladdened the heart of his lord Marduk,
and he secured eternal well-being for the people and
provided just ways for the land.”

(xlviii 39-58) May he say this, and may he pray for me
with his whole heart before my lord Marduk and my lady
Zarpanitu. May the protective spirits, the gods who enter
the Esagil temple, the very brickwork of the Esagil temple,
daily make my portents auspicious before my lord Marduk
and my lady Zarpanitu.

A prime set of examples of divergent interpretations
of the Wronged Man passage, and of its importance to
the discussion of the nature of the textual evidence, is
the three presentations, by S. Lafont, R. Westbrook, and
myself, at a conference in Strasbourg in 1997, later pub-
lished in a volume entitled La codification des lois dans
lantiquité.®> Each presenter quoted but a piece of the
larger passage, and each used the quotation to make a
different point. In my use of the passage, I argued (quot-
ing xlviii 3—47) that the Wronged Man represents (one
of) the intended audience(s) for the work; he was to take
note and to marvel how wise Hammurabi was to have
understood—before the fact—the Wronged Man’s case;
he was to be awed by the king’s wisdom and compas-
sion, and thus to offer a blessing for Hammurabi. The
passage has no legal force, I suggested, but rather is pro-
pagandistic and aggrandizing.* For Westbrook (quoting
xlviii 3-19), the problem addressed is that Hammurabi
appears to be making a “claim” that his compilation cov-

3 La codification des lois dans Iantiquité, Actes du Colloque
de Strasbourg 27-29 novembre 1997, Université Marc Bloch
de Strasbourg, Travaux du Centre de Recherche sur le Proche-
Orient et la Gréce Antiques, ed. E. Lévy (Paris: De Boccard,
2000). The volume has now been reviewed by P. Dion, JAOS
121 (2001): 314f.

4 Roth, La codification des lois, 20-21.

ers every possible legal situation that a Wronged Man
might confront.’ This “claim” is also assumed in the
brief reference to our passage in the standard work of
G. R. Driver and J. C. Miles: “[Hammurabi] has set up
the monument on which [the laws] are inscribed . . . in
order that anyone who has been wronged may read them
and so learn the law applicable to his case and that he
may thereafter remember him with gratitude.”® Lafont’s
article introduced the concept of “legal subsidiarity” as
an explanation for the divergences between the docu-
ments from the practice of law and the law collections
(“les contradictions entre la vie du droit et les normes
des codes,” p. 64). In the application of subsidiarity of
laws, she suggests, local custom and law generally pre-
vail, serving almost every need; a royal layer of laws is
superimposed only when necessary. Lafont argued, thus,
that the intent of the Wronged Man passage (quoting
xlviii 3-19) is to allow anyone who feels himself abused
by the local legal system to turn to the royal system,
which is presented in the provisions inscribed on the
stela.’

None of these three papers made use of A. V. Huro-
witz’s 1994 study of the literary structures in the pro-
logue and epilogue of the LH in discussing the Wronged
Man passage.® Hurowitz there drew attention, among
other features, to what he calls the “commission-fulfill-
ment pattern,” furthering the arguments offered a decade
earlier by G. Ries.’ This pattern, Hurowitz argued, is a
result of a deliberate balancing of seven points in the
prologue that amount to Hammurabi’s “call” by the gods
to provide justice for the land—the “commission”—with
echoing language in the epilogue that describes Hammu-
rabi’s “fulfillments.”'® One of the “commission” elements
is his point (c): dannum en$am ana la habalim (i 37—
39), which Hurowitz translated “so that the strong might

5 Westbrook, La codification des lois, 34—36.

6 G. R. Driver and J. C. Miles, The Babylonian Laws, vol. 1:
Legal Commentary (Oxford: Clarendon Press, 19565, 41.

7 Lafont, La codification des lois, 53—-55; the applicability
of subsidiarity is current in discussions within the European
Union.

8 A. V. Hurowitz, Inu Anum sirum: Literary Structures in
the Non-Juridical Sections of Codex Hammurabi, Occasional
Publications of the Samuel Noah Kramer Fund, no. 15 (Phila-
delphia: University Museum, 1994); cited by Roth, La Codifi-
cation, 18 n. 19, but not in the Wronged Man discussion.

9 G. Ries, Prolog und Epilog in Gesetzen des Altertums
(Munich: C. H. Beck’sche Verlagsbuchhandlung, 1983), 25—
30, called this the “Schema von Auftrag im Prolog und Erfiil-
lung im Epilog.”

10 Hurowitz, Literary Structures, 45-61.
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not oppress the weak,”!! but which (to anticipate my ar-
gument) I now prefer to translate as “so that the strong
not wrong the weak.”

Hurowitz pairs the prologue passage with the “fulfill-
ment” in xlvii 59-78 of the epilogue (the beginning of
the larger section quoted above). Unfortunately, Huro-
witz failed to notice that the Wronged Man passage later
in the epilogue, in xlviii 3—47, also pairs with the pro-
logue’s “commission,” dannum enSam ana la habalim
(i 37-39), and that in fact two key words, habalum and
nariim, mark one longer interrupted passage beginning
in xlvii 59 and extending over more than ninety lines
to xlviii 58. The passage in xlvii 79—xlviii 2, intervening
between the two that feature habalum, explains why any
man who has been wronged should take Hammurabi’s
stela and its inscription seriously: the king has the sepa-
rate backing of the gods Sama% and Marduk—Samas to
endorse Hammurabi’s claim of justice and wisdom, and
Marduk to endorse Hammurabi’s right to erect the stela
and its inviolability. Thus Ries and Hurowitz point us
toward a reading of the Wronged Man passage within
the context of the inscription as an integrated literary
composition in which (a) the prologue outlines the gods’
charges to Hammurabi, (b) the laws demonstrate Ham-
murabi’s skill and wisdom, and (c) the epilogue claims
fulfillment of these charges. Moreover, inasmuch as the
stela itself is tangible evidence of Hammurabi’s fulfill-
ment of the gods’ charges, the Wronged Man passage
explicitly links the abstract sense of justice with the
concrete object, the stela.

THE WRONGED MAN’S RECOURSE/ACTIONS

There are a series of key actions that are to be under-
taken by the “Wronged Man who has a case.” These ac-
tions find parallels in the Old Babylonian judgment
cases (lawsuits or hearings) before judges.'?

In the first of these activities, the Wronged Man
comes before the stela of King Hammurabi as a pe-
titioner. The phrase and (mapar) . . . alakum is attested
as one of the standard Old Babylonian expressions of
approaching authorities,'* the other common expres-

1 Hurowitz, Literary Structures, 46 et passim; translated
similarly, too, in my own translation in Law Collections and
elsewhere.

12 Unfortunately, the judicial activities and the terminology
used cannot be linked to any one site or moment in the Old
Babylonian period, a linkage which could have pointed to an
underlying juridical reality.

13 CAD A/1 alaku does not cite this formal legal usage. Our
Wronged Man passage is placed as the first reference in mng.

sions being those that use ka$adum and maharum.*
Typically, both litigants approach the authority, either
the judges (ana dajjani illiku), or “for a judgment” (ana
dinim illiku)."

The second activity is the reading of the stela (nardm
Sitassim) by the Wronged Man. Now, as if he were his
own judge, he is perusing the written evidence. The
reading out loud before assembled officials of tablets as
evidence is found in other areas and periods, e.g., in
Nuzi,!s but generally only in non-legal contexts in the
OB period. Of course, it is unlikely that the Wronged
Man (or most other Babylonians) would or could have
himself read a stela or any inscribed object; rather, the
inscription would be read out to him.

Third, again in his new capacity as his own judge, the
Wronged Man will, as a consequence of having the
stela read aloud, hear (Semiim) Hammurabi’s “precious
words,” that is, the law provisions inscribed upon the
stela. “Hearing” evidence, either written or oral, is a
judicial activity widely attested in the Old Babylonian
period."’

Fourth, as a result of approaching, reading, and hear-
ing—activities linked in this sequence by the use of
the connecting particle -ma (lillikma . . . liftassima . . .
liSméma . . . likallim§u)—the stela itself will reveal or
produce (kullumum) the matter, advising the Wronged
Man of the wisdom of his position.'®

Fifth, and as a result of all the foregoing, the Wronged
Man’s case (first called awatum and now called dinum!®)

la-3” (p. 304), with a simple directional sense (“he should go to
my stela”); within the CAD article’s existing structure, I sug-
gest placing the reference better in usage 4c-2’c’ (p. 318) “to
appear before a king (to do homage),” as that is certainly the
minimal intention of this passage.

14 See E. Dombradi, Die Darstellung des Rechtsaustrags in
den altbabylonischen Prozessurkunden, Freiburger Altorien-
talische Studien, no. 20/1 (Stuttgart: Franz Steiner Verlag,
1996), 60fF. (§§81-82).

3 ana dajjani illikuma: CT 2 39:7, Tell Sifr 58:4f.; ana
dinim illikuma: Gautier Dilbat 2:10f., all cited Dombradi (by
her provenience-based sigla), Prozessurkunden, vol. 1, 61 at
G/2.

16 See CAD §/2 s.v. Sasii mng. 8a.

17 See CAD $/2 s.v. Semit mngs. 1d-1°, 2b-3’; Dombradi,
Prozessurkunden, vol. 1, 89 (§119) with vol. 2, 97 n. 451.

18 See CAD K s.v. kullumu mngs. 2a, 2b-2’, 4. Again, the
CAD article cites our passage in the non-legal section (in mng.
2d), rendering it without juridical force.

19 There may be a significance in this shift from awatum to
dinum, signifying perhaps in the first an unresolved complaint,
in the second an adjudicated matter.
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is properly assessed and perceived in all its judicial nu-
ances and ramification (amdarum),? an activity normally
undertaken by the court and judges.

Now, finally, the Wronged Man must be content with
his moral victory, as I understand the sense of libbasu
linappisma . . . lighima . . . ina libbisu gamrim likrubam:
“may he ease his heart, . . . may he say (this blessing),
and may he pray for me with his whole heart.” The
idiom libbam nuppuSum carries only an emotional or
psychological element of appeasement and ease; there is
no concrete (or here legal) measure implied. Interest-
ingly, D. Allen has recently drawn attention to the cen-
tral role in Athenian law of the victim’s and the
community’s “anger” toward the offender, and the need
to acknowledge this anger in the punishment process.?!
Drawing upon her insights, it appears to me that Ham-
murabi’s Wronged Man has been “wronged” or “op-
pressed” by powerful members of the system that leaves
him frustrated and angered by his impotence. Although
the oppressor might go unpunished in a legal system
weighted in favor of the rich and powerful, the op-
pressed need an outlet for their rage. And so Hammurabi
offers as appeasement the stela, the material evidence
that Hammurabi’s justice (misarum) was intended to in-
clude even such as the victimized Wronged Man. With
the burden of his heart thus eased, he will be able, “with
his whole heart,” to bless the name and memory of the
great ruler.

THE NATURE OF THE “WRONG”

In the passage under discussion the man is referred to
as pablum “wronged” (xlviii 3), and as enfum “weak”
(x1vii 59). In the latter capacity, he is liable to be the vic-
tim of habalum “wronging, oppressing,” specifically by
the dannum “strong”; and one of Hammurabi’s stated
goals in inscribing this stela is, in our passage, hablim
Sutesurim “to provide just ways for the wronged” (xlvii
73). How do we understand the offense committed against
this awilum? Or more precisely, what would lead an awi-
lum to identify himself with the hablum of Hammurabi’s
stela and to seek consolation from Hammurabi’s stela?

20 See CAD A/2 s.v. amaru A mng. 5 (dinu usages a and b);
Dombradi, Prozessurkunden, vol. 1, 329 (§433) with notes;
CAD s.v. amaru again places our reference in a non-legal con-
text (amaru A mng. 2b), taking it to refer to looking up the
Wronged Man’s (exact?) case in the stela.

21 Danielle S. Allen, “Democratic Dis-ease: Of Anger and
the Troubling Nature of Punishment,” in The Passions of Law,
ed. Susan A. Bandes (New York: New York Univ. Press,
1999), 191-214.

The verb habalu® and its many adjectival and sub-
stantival derivatives are attested from the Old Babylo-
nian period on, often in literary contexts. In later and
non-legal texts, the terms are frequently associated with
Sagasu “to murder” and its derivatives Sagasatu “mur-
der,” Saggasu “murder,” and Sagsu “slain, afflicted”;
with anzillu “villainy,” la kittu “injustice,” and ikkibu
“taboo”; with ishappu “scoundrel”; with halqu “run-
away,” munnabtu “deserter,” and amir dame ‘‘blood-
stained”; with anhu “tired,” dalpu “sleepless,” and nassu
“sad”; in a lexical list, it is paired with the cry of dis-
tress and plea for justice iuti. As these and many other
citations from late literary, religious, and historical texts
make abundantly clear, the semantic associations of ha-
balu convey despair and alienation from the community
and social order.

This range of associations can be supported from se-
lected references from the Old Babylonian legal and
epistolary corpora as well, although the contexts and
backgrounds can be sketchy.?* But to understand the
nuance of habalu in the prologue and epilogue of the
LH, we should turn first to the provisions in Hammu-
rabi’s law collection itself, where we find an actionable
offense denoted by habalu.

LH §33 Summa lu rab hattatim (PA.PA) ulu laputtim (NU.
BANDA) sab nishatim irta$i ulu ana harran Sarrim
agram piham imhurma irtedi lu rab hattatim ulu laput-
tim §i iddak
If either a captain or a sergeant should take under his
command troops designated for other duties?* or accept
and lead off a hireling as a substitute on a royal cam-
paign, that captain or sergeant shall be killed.

22 CAD H s.v. habalu A v., AHw. 302 and 1557 s.v. ha-
balu(m) 1.

23 See especially MDP 23 317 (cited CAD s.v. habiltu), and
refs. cited CAD hibiltu s. mng. 1a.

24 sab nishatim (with var. sabé ana nisiptim) is difficult. My
earlier translation of sab nishatim in LH §33 in Law Collec-
tions (p. 87), which followed that in CAD N/2 269 s.v. nisihtu
mng. 3 (in turn following B. Landsberger, “On the Archive of
Ubarum,” Journal of Cuneiform Studies 9 (1955): 124f. with
note 20) is almost certainly incorrect. I am now persuaded by
F R. Kraus, Konigliche Verfiigungen in altbabylonischer Zeit,
Studia et Documenta, 11 (Leiden: Brill, 1986), 92 n. 209, that
the sense of nasahu suggested by the references cited AHw.
961 (and CAD N/2 8f. s.v. nasahu mng. 4b) complements the
sense needed here, in which there is a manipulation of the
recruitment system. Thus LH §33 presents two instances of a
military supervisor having non-authorized persons under his
command and using them to fulfill his designated assignments.
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LH §34 Summa lu rab hattatim ulu laputtim numat redim
ilteqe rédiam iptabal rediam ana igrim ittadin rédiam
ina dinim ana dannim i$tarak qisti Sarrum ana rédim id-
dinu ilteqe lu rab hattatim ulu laputtim $i iddak

If either a captain or a sergeant should take a soldier’s
household furnishings, wrong a soldier, hire out a sol-
dier, deliver a soldier into the power of an influential
person in a law case, or take a gift that the king gave to
a soldier—that captain or sergeant shall be killed.

The provisions appear among rules involving “sol-
diers and fishermen,” individuals who, in exchange for
subsistence plots, keep themselves available for ilku
service, which could involve going off on military cam-
paigns.?® §§26-32 are concerned with the maintenance
and disposition of the plots in the event that the soldier
himself does not meet the obligation because of death,
captivity, or abandonment. §§33 and 34 digress, and deal
with corruption among the military supervisors of these
soldiers and fishermen, the rab hattatim (wr. PA.PA%)
and laputtiim. The focus of §§35-41 returns to the prop-
erties awarded by the king to the soldiers and fishermen
(and to others), specifically to the properties’ inalien-
ability either by sale or female inheritance.?’

For our current inquiry involving hablum, of immedi-
ate interest are the transgressions itemized in §§33 and
34 that warrant the death penalty for the military super-
visor. The seven abuses of office are: (a) having under
his command personnel pulled from other required pur-
poses;?® (b) accepting a hired substitute for the person
obligated to go on a royal campaign;* (c) appropriating
the household goods of a soldier*® under his command;

25 For some discussion, see M. del. Ellis, “Land of Dead
rédi’s,” in Essays on the Ancient Near East in Memory of Ja-
cob Joel Finkelstein, Memoirs of the Connecticut Academy of
Arts and Sciences, no. 19, ed. M. deJ. Ellis (Hamden, Conn.:
Archon, 1977), 61-66.

26 References cited CAD A/1 280 s.v. aklu A usage e; for
the reading of PA.PA, see D. Charpin, “La hiérarchie de 'armée
babylonienne,” NABU 2000/18.

27 At least one native tradition understood the topics of
these provisions in different terms. Source “r” prefaces the
provisions beginning with §26 “decisions concerning soldier
and fisherman,” and those beginning with §36 “decisions con-
cerning contracts of hire and purchase”; see Roth, Law Collec-
tions, 75.

28 See above, note 24.

29 This is paralleled by §26, which prescribes death for the
soldier or fisherman who hires such a substitute.

30 In LH §34, only the rédim (soldier) is mentioned, omit-
ting the ba’irum (fisherman).

(d) rédiam ihtabal; (e) (profiting by) hiring out the labor
of the soldier; (f) enabling (by accepting bribes?) a
powerful individual to prevail in a law case over the
soldier (rédiam ina dinim ana dannim istarak);*' and
(g) appropriating a gift given to the soldier by the king.

The two abuses in LH §33 are separated by the alter-
nate conjunction wulu: irtasi ulu . . . irtedi, and deal with
the supervisor having inappropriate personnel in his
charge. The five abuses in LH §34 are presented in a list,
and deal with the supervisor taking undue advantage of
his position over appropriate personnel to further his
own financial ends. In each of these latter abuses, the re-
dim or property explicitly his is the direct object of the
verb. It seems unlikely to me that the offense in LH §34
characterized by the verb habalum is simply some vague
ethical wrong; rather, it must involve a concrete and
definable—and hence prosecutable—abuse of the super-
visor’s position of authority. The economic nature of the
other four offenses in LH §34 suggests that habalum,
too, involves some sort of embezzlement, and recalls the
many OB letters in which habalum refers to depriving
individuals of their land or property, and is countered by
recompensing actions denoted by apalu, rabu A, Salamu
(Sullumu), and tdru (turru).

A curious overlap of vocabulary and situation with
both the Wronged Man passage in the epilogue and the
LH provisions §§33 and 34 is found in an Old Babylo-
nian administrative text dated to the twenty-second year
of Rim-Sin of Larsa, Grant Smith College 269.3* The

31 This transgression is, of course, crucial to the current dis-
cussion, yet its meaning is not fully clear to me. Parallels
(especially in the OB letter Kraus, AbB 7 153: 50f. [= J. J.
Finkelstein, “Some New misharum Material and its Implica-
tions,” in Studies in Honor of Benno Landsberger, Assyrio-
logical Studies, no. 16 (Chicago: Univ. of Chicago Press,
1965), 233—-46] and the Middle Assyrian hymn Lambert BWL
119:13f. [= KAR 119:11f.]), suggest a motif evoking a sit-
uation in which the powerless individual cannot muster the
resources to be successful against a wealthy or politically con-
nected adversary in court (thus Saraku is used metaphorically,
to give someone into another’s power). Yet LH §34 more likely
suggests that the military supervisor uses the soldier as debt
collateral or as payment to settle the supervisor’s own legal
wrangles (thus Saraku is used concretely, to hand someone
physically over to another).

32 As noted in CAD H 179 s.v. hibiltu mng. a, and see ha-
balu A mngs. la, 4a and 4c.

33 Grant Smith College 269 was collated in October 2000,
courtesy of Dr. Martin Antonetti, Curator of Rare Books,
Smith College. The published copy is generally accurate (but
see note below for the seals). There are also fragments of an
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RotH: Hammurabi’s Wronged Man 43

obverse lists ten named supervisors, six of whom are in
charge of squads of ten persons, one in charge of a
squad of eleven persons, and three in charge of squads
of twelve persons (lines 1-10: pA NAM.10/11/12 PN,—
PNjo); then one unnamed diviner (PNy;, line 11: 1 ERIN,
MAS$,.8U.GID,.GID,) and one named messenger (line 12:
1 ERIN, PN, RA,.GABA). These persons are summarized
(lines 13-15) as: annitum pA NaM.10 PN;; PN, ra,.
GABA “these are the supervisors in charge of squads of
ten (and eleven and twelve), (and also) PN;; (i.e., the
unnamed diviner), (and) PN, the courier.” Including the
supervisors in the counts of their squads gives a total of
107 persons, to which we add PN;; and PN;,, which
then accords with the rest of the text on the reverse:

1ana bitum(sic) 1 GUR.TA.AM;!7 109 GUR $E.GUR $a NIG,.8U
Ibqu-Adad NU.KBANDA) '8 $a Sarrum '° ana AIM-Warad-Sin
iddinu 2 ana hablim u habiltim 2! $a Sarram u rabiam 22
imabharu 2 Sarram ippalu 2* MU Rim-Sin LUGAL %
IN.PAD3.DE;.E§ 26 KISIB.A.NI IB,.RA 27 ITLDU4.KU3 UD.10.KAM
28 MU ID,.SIKIL MU.UN.BA.AL

16-19 At the rate of one gur per household, 109 gur of grain
under the responsibility of the sergeant Ibqu-Adad, that the
king has given to the City-of-Warad-Sin.2*-25 They swore
by King Rim-Sin that 23 they are answerable to the king 20~
22 for any wronged man or wronged woman who approaches
(with a complaint to) the king or to a high official.26 He
rolled his seal.

2TMonth VII, day 10, year he excavated the Pure Canal (=
RS 22).

Who the persons are who swear the oath expressing
their responsibility is not fully clear, although the likely
parties are the two people identified earlier as the divi-
ner and the courier (PN;; and PN ,).3* More interesting
for our discussion are the presence of the supervisors
(A, aklum); the presence of the sergeant (NU.BANDA,
laputtiim) who distributes to the supervisors the royal

envelope, on which can be read: [...]+9 [...], §a NIG,.5U"
ib-qui-[. . .], §a Sar-rum, a-'na URU™ ARAD-‘EN.ZU i[d- .. ],
a-[na hal-ab-lum(sic) i ha-[...], Sar-ra-am i ra-bi-a-[. . .],
i-ma-ah-ha-ru, Sar-ra-am i-ip-pa-lu.

34 Both the diviner and courier probably impressed their
seals on the tablet; the inscribed seal of PN;; (whom I identify
as the unnamed diviner) is impressed (contrary to the copy)
three times on the left edge (not the right) and also once on the
upper edge; a seal, probably belonging to the courier PN,,, de-
picting a supplicant standing on the left facing a deity on the
right, is impressed twice on the reverse (only the supplicant
figure is shown on the copy) and once on the upper edge.

rations for each squad member’s household; the explic-
itly expressed concern of the king that the rations filter
down through the bureaucratic levels without losses
from pilfering or other mismanagement; and the use of
the terms hablum and habiltum, apalum, and maharum.
These all recall the concerns as well as the vocabulary3®
of both LH §34 and the Wronged Man passage. In Grant
Smith College 269 it is not difficult to infer that the
“wrong” that might be suffered by a hablum or habiltum
involves being denied the required and due sustenance
allotments.

In our search for the nuances of habalum, I also draw
attention to a literary text, UET 6 402,% that utilizes
legal conventions and is constructed as a plea to the
god Nanna by a man named Kuzzulum. Kuzzulum iden-
tifies himself as one who has been “wronged” (ihtablanni
“he wronged me” lines 4, 14, 40), a charge denied by
his adversary Elali (la ahabbalu(ka)ma “1 do not wrong
(you)” lines 18, 27, 33). The text is awkward in places
(note that the last line of the text ends with the con-
junctive -ma), and the crucial word that identifies the
“wrong” done remains elusive (lines 10-14): libbi ula
utib kaspi Salmam ula uterram u na-as DUB-pa-ti-§u’’
ihtablanni “He has not satisfied my heart, he has not re-
turned my silver, and he has wronged me, his creditor.”
In the end, after Elali’s oaths appear to support his posi-
tion, leaving no recourse in the human court, Kuzzulum
appeals to the gods for satisfaction on some other level
(lines 41-42): ININ.SUBUR LUGAL NIG,.GA lizzizma
dNANNA u dUTU dini lidina “May NinSubur, the master of
material possessions, be present, and may Nanna and
Utu (Samas) judge my case!” Since a legal victory is not
attainable, he seeks a moral victory.

Two Old Babylonian letters help here, too. The first,
PBS 7 7,% relates the following situation. Two men were

35 Grant Smith College 269 uses maharum and apalum,
which recall respectively the Wronged Man’s first action (see
above with note 13) and the verbs used in the rectification of a
hibiltum (see above, note 32).

36 UET 6 402, see C. J. Gadd, “Two Sketches from the Life
at Ur,” Iraq 25 (1960): 177-88; D. Charpin, Le clergé d'Ur au
siecle d Hammurabi (Geneva: Librairie Droz, 1986), 326-29;
K. Hecker, in Texte aus der Umwelt des Alten Testament
(Giitersloh, 1982), vol. 2/5, 750-52; W. Moran, “UET 6 402:
Persuasion in the Plain Style,” Journal of the Ancient Near
Eastern Society 22 (1992): 113-20; B. Foster, Before the
Muses (Bethesda, Md.: CDL Press, 1993), 154-55.

37 With Moran, “Persuasion;” 115 n. 9.

38 M. Stol, Letters from Collections in Philadelphia, Chi-
cago, and Berkeley, Altbabylonische Briefe, no. 11 (Leiden:
Brill, 1985), No. 7.
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44 Journal of the American Oriental Society 122.1 (2002)

driving oxen. An ox strayed, fell, and died. The letter
writer, unable to fix liability, sent the two men to Nippur
for a judgment. In Nippur, the ox owner apparently
placed responsibility upon his oxherd, who was sent to
clear himself by taking the oath. The owner is now mak-
ing trouble, unwilling to accept this outcome that leaves
him uncompensated for his dead ox. The letter writer
concludes: “Take care of his matter so that he is not
wronged!” (warkassu purusma la ihhabbal). In other
words, here in PBS 7 7, just as in UET 6 402, the man
who lost the case, whose opponent successfully under-
went the ordeal by oath, is in danger of being an awi-
lum hablum. The legal system has failed him.

The second OB letter, TCL 7 73,% recalls the situa-
tion in LH §34. In this letter, Samas-hazir, Hammurabi’s
man in Larsa, is informed that a particular man who has
had the usufruct of an ilkum field for forty years has
been victimized. While off fulfilling his duties to the
king, this man’s field has been appropriated and given to
another. Again the letter writer concludes with the ap-
peal “Take care of his matter! He must not be wronged!”
(warkassu purus la ihhabbal).

Finally, and most tellingly, habalum is used in the
stock terminology of the prophetic voice in Mari. Two
letters, MARI 7 44% and RA 78 8,*! both addressed to
King Zimri-Lim by Nur-Sin, convey messages from
Adad of Halab via the apilum. Both messages begin by
reminding Zimri-Lim that he was restored to his father’s
throne by the grace of Adad, and then implore him to
demonstrate his worthiness as follows:

(MARI 7 44:17-21%?) i-nu-ma ma-am-ma-an $a di-nim i-Sa-
as-si-ik-<kum> um-ma-[al-mi hla-ab-Ila*3-ku i-zi-iz-ma di-

39 E R. Kraus, Briefe aus dem Archive des Samas-hazir, Alt-
babylonische Briefe, no. 4 (Leiden: Brill, 1968), No. 73.

40 A.1968, in J.-M. Durand, “Le mythologéme du combat
entre le Dieu de I'orage et la Mer en Mésopotamie,” MARI 7
(1993): 41-61 (autograph copy p. 44).

41 A.1121+A.2731, in B. Lafont, “Le roi de Mari et les
prophetes du dieu Adad,” RA 78 (1984): 7-18 (autograph copy
p. 8).

42 Lines numbered as reverse 7'~11” in the transliteration in
“Le mythologéme du combat,” 45.

43 Copy and Durand’s transliteration -f]a-; D. Charpin kindly
informs me (e-mail of 24 October 2000) that the photograph of
the tablet shows the traces exactly as in the copy. Durand, “Le
mythologéme du combat,” 45 note a, references the idiom
habtaku issi (etc., Sasit), discussed by F Joannés, ARMT 26/2,
299 note e. There, Joannes, following a suggestion from Du-
rand, translates the first person stative [“he/l, etc., cried] ‘Quel

in-$u di-in [i-Sal-ri-i§ a-p[u-ul-su] [an]-ni-tam $a it-ti-ka e-
[ri-sul

Whenever anyone with a case appeals to you, saying: “I am
wronged,” be you present and judge his case! Satisfy him
fairly! This is what I require of you.

(RA 78 8:53-55) i-nu-ma LU, ha-ab-lum u SAL ha-bi-i[l-
tum) i-Sa-as-si-ik-kum i-zi-iz-ma di-i[n]-Su-nu di-in [a]n-ni-
tam $a it-ti-ka e-ri-Su

Whenever a wronged man or wronged woman appeals to
you, be you present and judge their case! This is what I
require of you.

The connection between the divine mandate and the
royal obligation to care for the powerless is clear in
these Mari references. The king must pay attention to
the hablum and habiltum, the underprivileged members
of his realm.

CONCLUDING THOUGHTS

These selected citations show that the “wrongs” fall
into two groups. First, there are the wrongs that result
when a person of greater power or authority misuses his
position and deprives those dependent on him (or on the
king) of their due. This is the situation we find in the
Laws of Hammurabi §34 (in which a captain or sergeant
appropriates a soldier’s property), in TCL 7 73 (in which
a royal dependent’s field is appropriated by the isSak-
kum), and possibly in Grant Smith College 269 (in
which the sergeant in charge of distribution of rations is
answerable to the king for mismanagement and proba-
bly peculation). In these cases, there is still a chance that
the king himself could intervene and provide a remedy.

Second, there are those wrongs that result when the
proper legal channels are followed and a defendant or
plaintiff is cleared by undergoing the ordeal by oath.
Successful completion of this ordeal is, as we know,
ultimate proof of innocence: the gods have judged. But
when the losing party is convinced of his opponent’s
guilt and his own innocence, and thus is confronted with
the disturbing fact of the failure of the ordeal, he can
only conclude that there has been a human error made in
administering or interpreting the process. As a result of

scandale!’” (and notes that a literal translation would be “Je
suis pillé!”); see CAD H s.v. habatu A. Durand, however, “Le
mythologéme du combat,” 45, translates the passage in ques-
tion “On ma’a fait du tort” and refers to the epilogue of the
Hammurabi composition; is there an inadvertent confusion of
habatu and habalu?
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RotH: Hammurabi’s Wronged Man 45

this error, he is “wronged.” He can appeal only to the
highest authority of the gods for remedy. This is the only
recourse open to Lugatum (PBS 7 7) and to Kuzzulum
(UET 6 402).

Both the prologue and the epilogue of the Hammurabi
inscription, as well as numerous other royal composi-
tions throughout the millennia, demonstrate through
their rhetoric the oft-cited concern of the king that his
subjects not be oppressed or wronged by persons in
powerful positions. One of the earliest such statements
comes from Uru-inim-gina of Lagash (ca. 2351-42
B.C.), who after listing the abuses of authority by vari-
ous persons in positions of power, states that he “re-
placed [those] customs of former times, carrying out the
command that Ningirsu, his master, had given him.” He
details his reforms of earlier abuses and injustices,
concluding that he “solemnly promised Ningirsu that
he would never subjugate the waif and the widow to
the powerful.’** Similarly, some eighteen centuries later,
Darius I had written on his tomb: “It is not my wish that

4 After J. Cooper, Sumerian and Akkadian Royal Inscrip-
tions, I: Presargonic Inscriptions (New Haven: American
Oriental Society, 1986), 71ff. See also W. W. Hallo, in The

the weak be wronged by the strong, nor is it my wish
that the strong be wronged by the weak.”*> With this
pedigree of royal concern, the Wronged Man of the ep-
ilogue in the Laws of Hammurabi composition should
have been able to turn to the living king for help. But his
situation was complicated by the fact that he had proba-
bly already lost his case in the human court, or had even
been prevented from bringing his case before the judges
in the first place. The language of the epilogue is not
urging him to bring his matter before King Hammurabi,
but to Hammurabi’s stela. There he can find solace only
through prayer and by offering blessings to (the memory
of) King Hammurabi.

Context of Scripture, vol. 2, ed. W. W. Hallo and K. L.
Younger, Jr. (Leiden: Brill, 2000), 407f.

45 Translation of ul sebdkd §a mamma muskéna piski innep-
pus ina libbi mar bant u aga$i ul sebdka Sa mar bant piski in-
neppus ina libbi muskeéna, Herzfeld API p. 6:5 and 7, with
M. W. Stolper, “No Harm Done: On Late Achaemenid pirku
Guarantees,” in Assyriologica et Semitica, Festschrift fiir Joa-
chim Oelsner, Alter Orient und Altes Testament, no. 252, ed.
J. Marzahn and H. Neumann (Miinster: Ugarit-Verlag, 2000),
467; see also VAB 3 67 §63:105, and CAD P s.v. pirku A.
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